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SERMON CCCLXXI. 


BY REV. JOEL HAWES, D. D. 


HARTFORD, CONN. 


THE WOMAN OF SAMARIA.* 


« Jesus saith unto her, Woman, believe me, the hour cometh, when ye shall neither 
in this mountain, nor yet at Jerusalem, worship the Father. Ye worship ye know 
not what: we know what we worship; for salvation is of the Jews. But the hour 
cometh, and now is, when the true worshippers shall worship the Father in spirit and 
in truth; for the Father seeketh such to worship him. God is a Spirit, and they that 
worship him must worship him in spirit and intruth. The woman saith unto him, I 
know that Messias cometh, which is called Christ; when he is come he will tell us 
allthings. Jesus saith unto her, I that speak unto thee amhe.” John 4; 21—26. 


Tuis is a part of the conversation which our blessed Lord had with the 
woman of Samaria, at Jacob’s well. The whole conversation is deeply 
interesting and instructive, and I invite your attention to it, this mor- 
ning, with the view of showing the spirit of the woman as a bigot, the 
wisdom of the Saviour in the treatment of her, and the happy conse- 
quences which resulted from his manner of treating her. 

On the morning of the 4th of last April, having spent the preceding 
night in Nabulus, the ancient Schechem afterwards Sychar, I left the 
town about 9 o’clock, in company with several of my fellow travellers, 
and began to ascend Mount Gerizim, which rose before us to the height 
of about 800 feet, and stretched to the east, the point which we wished 
to attain. The ascent was steep and difficult ; but after near an hour’s 
hard toil, we reached the highest elevation, where the ancient Samari- 
tans were wont to pay their worship, and where now the little remnant 
of them, residing at Nabulus, go in procession four times a year for 
the same purpose. Here is their holy place, where they sacrifice the 
passover, seven lambs among them all,and perform their various religious 
services,—believing them to have a peculiar holiness and acceptableness 





* It is due to the respected author of the following discourse to say that, suggested 
as the subject was by his visit to Mount Gerizim, the sermon was hastily written soon 
after his return for his ordinary pulpit ministrations without thought of publication 
and it is now given to the public without revision, at the solicitation of the 
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to God, because performed on this particular spot. There is no temple 
there, though there are the ruins of one, and the fragments of buildings 
which lie scattered thick around, indicate that a large town once occu. 
pied this site. The view from this position is one of exceeding beauty 
and grandeur. Overlooking the intervening hills and valleys, you see 
in the west, at the distance of some twenty or thirty miles, the Medi. 
terranean, bordering the broad rich plain of Sharon, stretching far to 
the north and south. Over against you, on the north, rises Mount 
Ebal and to an equal height with that of Mount Gerizim ; but more 
bold and rocky if possible, and so near that voices can be heard from 
one mountain to the other, separated only by a valley of about 
500 yards wide. Beneath you, at the east, lies spread out 
a rich extended plain, including the tomb of Joseph, Jacob’s farm as 
it is called, and also the well which bears his name. Along the foot 
of the Mount and on the edge of the plain, runs the road which leads 
from Jerusalem to Galilee, on which our Lord and his disciples were 
wont to travel, as they went to and from these places. Standing on 
that spot, the summit of Gerizim, with the various localities distinct] 
marked and spread out in full view before me, I could easily imagine 
“hat I saw the blessed Saviour and his followers, on the occasion refer- 
red to in our text, wending their way along this road around the south 
east base of the mountain, and drawing near to Jacob’s well. There the 
Master, wearied with his journey and the heat of the day, seats himself 
by the well, while his disciples pass up the valley a short distance, to 
the city to buy food. At this point a woman of Samaria comes near to 
draw water. With a view to engage her in conversation, our Saviour 
asks her to give him todrink. Instantly her prejudices are roused, and 
she replies, How is it that thou, being a Jew, askest drink of me, which 
am a woman of Samaria? There had been a controversy between 
the Jews and Samaritans of long standing. It related especially to 
the proper place of worshipping God,—the Jews claiming that it was 
in Jerusalem, and the Samaritans that it was in Mount Gerizim. This 
controversy ran so high and was carried on with such bitterness of 
spirit, that it interrupted all the civilities of life, and even prevented 
common dealings with one another. This old enmity continues to the 
present day, and the little handful of Samaritans, about 120* in num- 
ber, residing in Nabulus, still insist that on Mount Gerizim is the very 
place where God is to be worshipped, and all the world are wrong in 
this point but themselves. 

The woman who came to draw water had caught the spirit of her 
sect. She was evidently full of the subject in controversy, and it so 
absorbed her thoughts and perverted her feeling as to make her utterly 
blind to the deep, spiritual instruction which fell from the lips of the 
divine Teacher. Hence, when he spoke of giving her living water, 
if she would but ask it, of which if one drink he shall never thirst, 





* They are variously estimated from 120 to 150. 
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she could think only of common literal water, and at once began to 
question whether he was greater than Jacob, who had given the well 
to her ancestors and drank of it himself with his children and cattle. 
And when, in the course of the conversation, she was convinced 
that our Lord was a prophet, because he showed himself acquainted 
with. her secret history and thoughts, instead of seeking instruction 
from him how she might repent of sin and be saved, she at once raised 
the old dispute and says: Our fathers worshipped in this mountain, 
but ye say that in Jerusalem is the place where men ought to worship. 
The great thing with her was the place, the manner, the form of wor- 
ship, not the spirit, the life, the heart of it.» Though her morals were 
very questionable, and she was at this time living with one who was 
not her husband, still she was mighty zealous for her sect, and was 
ready at once to enter into a dispute as to the place and manner of 
worship. In a word, she wasa bigot. She attached an undue impor- 
tance to the mere circumstantials of religion, to forms and ceremonies. 
She was obstinately and unreasonably wedded to a sect, a party, a 
practice and ritual, which had respect to the externals, the outside of 
religion ; and this made her exclusive, filled her with prejudice and 
dislike against all others who differed from her in opinion, or did 
not come up to her standard, in regard to these outward, non-essential 
parts of worship. This is the proper idea of a bigot; and I have 
drawn it out thus particularly, that you may know just what character 
is denoted by the term. It denotes a person who has a blind 
unreasonable attachment to a particular creed, or place, or mode of 
worship ; and maintains that attachment with an exclusive sectarian 
spirit. It is no bigotry to hold fast the great essentials of religion, or 
to maintain with earnestness and zeal, the faith once delivered to the 
saints, which involves the honor of God and the salvation of man. 
Our Lord was no bigot, though he made faith in him and his doctrines 
essential to salvation. Paul was no bigot, though he maintained the 
truth of the gospel; with uncompromising firmness, and even wished 
those were cut off who perverted the true gospel and preached one 
that was false. So Luther and the Reformers of his day were no 
bigots ; they waged deadly war against the corruptions of Rome, and 
maintained, at the peril of their lives, the great fundamental doctrines 
of the Bible. Bigotry does not consist in believing, loving and main- 
taining the truth and ordinances of God, with a zeal and firmness propor- 
tioned to their relative importance. But it consists in magnifying what 
is small ; in erecting into terms of communion and conditions of salva- 
tion, things which are not allowed to be such in the Bible, and 
contending for these things with a narrow, exclusive, sectarian spirit. 
The pharisees were bigots; who, while they omitted the weightier 
matters of the law, judgment and the love of God, paid tithe of mint, 
anise and cummin, and insisted upon the observance of their ritual, as 
essential to acceptable worship. The catholics are bigots, and all who 
symbolize with them in sentiment and practice, because they unrea- 
sonably magnify forms and ceremonies and make connection with their 
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church essential to the pardon and acceptance with God,—consignin 
all, who are not so connected, to uncovenanted mercy. So were the 
woman of Samaria and her countrymen, generally, bigots, because 
they believed that God would be worshipped nowhere acceptably but 
on Mount Gerizim, and were so intolerant in maintaining this dogma , 
that they bitterly hated their neighbors, the Jews, who worshipped 
God in Jerusalem. And never did bigotry appear to me more odious, 
or more contemptible, wicked and foolish, than when I saw it exemplified 
in the old Samaritan priest, a man about 65 years of age, and his son, 
who promises to be a worthy successor of his father. There they were, 
I saw them in their synagogue, the only two duly authorized priests in 
all the world, and the little company of their adherents, some 120 all 
told, the only true church on earth,—both priests and church having 
come down in the veritable line of succession from Aaron, and stil] 
having in their possession, the oldest and only true copy of the Pentateuch 
in the world,—it having been written by Abishu, the son of Phineas, 
3460 years ago, all of which is to be received as a part of essential 
faith. And when after an hour’s hard ride up a steep mountain, over 
ravines, and precipices, and rocks, I stood on the spot, where, accordin 
to Samaritan faith, men must go to worship God, if they would wor- 
ship him acceptably, I could not but exclaim, this is genuine bigotry ; 
—here we have it,—it sends people away from the ever present Father, 
from the true spiritual worship, which he requires, and bids them climb 
to the tops of mountains, and there sets them down amid rocky deso- 
lation and barrenness, and feeds them with empty forms and ceretmonies. 
There stood Ebal frowning over against me ; and I could not but think, 
that all the curses which Moses commanded, should be denounced from 
thence, against those who should forsake the right ways of the Lord 
and go after idols, might justly fall, with a ten-fold weight, on such as 
pervert the simplicity and spirituality of Christian worship ; teach for 
doctrines the commandments of men, and delude people with the vain 
conceit of superior sanctity and acceptableness to God, simply because 
they belong to a particular church, or pay their worship in a particular 
place, and according to particular forms. Let us turn now and 
consider : 

II. The manner in which our Saviour treated this bigoted woman 
of Samaria. 

1. It is worthy of remark, that he entered into no dispute with her. 
At the very commencement of the interview, the woman started sev- 
eral topics which were of a controversial nature. She expressed her 
surprise that our Lord, being a Jew, should ask drink of her, who was 
a Samaritan. She questioned his superiority, both in respect to wis- 
dom and power, to her ancestor Jacob. And she claimed that Geri- 
zim, and not Jerusalem, was the place where men ought to worship. 
These several points our Lord evaded, as of little importance in them- 
selves, and entirely irrelevant to the object he had in view, which was 
to convince the woman of her error and sinfulness, and bring her to 
sepentance. She was not now in a state of mind to be convinced or 
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profited by disputation. She was narrow, sectarian, bigoted in her 
feelings. The difficulty in her case was more of the heart than of the 
head, and had our Lord entered into controversy with her on the points 
she suggested, the effect would have been to confirm her prejudice and 
inflame still more her ill temper. He therefore aims:to draw her away 
from matters controversial and speculative, and to fix her attention 
upon the great spiritual truths of religion. 

There are some persons with whom it does no good to dispute ; and 
bigots are eminently of this character. They are diseased at heart. 
They see everything through a false medium. Their state of mind is 
such, as makes little things appear great, and great things little. And 
to attempt to convince such persons by argument, were as vain as to 
try to make blind men see, or deaf men hear by argument. The ap- 
plication, in such cases, should be to the heart rather than to the head. 
And this was the way in which our Saviour treated the woman of 
Samaria. Her mind was full of prejudice and bigotry respecting the 
external, non-essential parts of religion. To have disputed with her 
on these things, would have been like pouring oil on fire. The divine 
Teacher therefore avoided them, and led her to the knowledge of the 
truth, by another and more successful way. 

2. There is something very noticeable in the mildness and gentleness 
with which our Saviour treated this woman. Her manner of address- 
ing the stranger, who sat by the well side, was exceedingly arrogant 
and offensive. She refused to give him so much as a drink of water ; 
held his character in disparagement as a Jew, and plainly intimated 
that he was wholly wrong on the question as to the place and manner 
of paying acceptable worsnip to God. Passing by all this, our blessed 
Lord, in the mildest and gentlest manner possible, goes on in his dis- 
course with her, as though nothing improper had fallen from her lips, 
and gradually corrects her errors about the place and mode of wor- 
ship, about forms and ceremonies, opening to her view the great spir- 
itual truths of religion. He turns her attention away from rites and 
iorms, and leads her to think of herself, her sins, her own personal 
need of grace to sanctify and save her; and all this he does in so kind 
and so serious a manner, that he soon began to win upon her confi- 
dence, to allay her prejudices, and she was prepared in the end to listen 
to him, first as a prophet, and then as the Messias, the Saviour of the 
world. Here we have a perfect model of the way in which we should 
treat persons who are under the influence of the spirit of bigotry and 
sectarianism. They can be won by kindness much easier than they 
can be convinced by argument. They have a heart to feel the attrac- 
tions of love, though they may have no mind to see the light or feel the 
power of argument, especially when aimed at their prejudices. We 
can hope very little good from cold dry argument, employed against 
sectarians and bigots. And least of all can good be expected from 
railing at them, or calling them hard names. If any insist that Mount 
Gerizim is the place where God must be worshipped, or, which is vir- 
tually the same thing, if any insist that theirs is the only true church, 
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theirs the only authorized ministry, theirs the only valid ordinances, 
and that all not connected with their communion, are out of the ap- 
pointed way of salvation, and must be left, like the heathen, to uncove- 
nanted mercies,—if any, I say, insist upon dogmas like these, breathin 
only the spirit of bigotry and narrow-mindedness, the best way to treat 
them is that adopted by our Saviour in the case before us. Do not 
dispute with them, do not assail their prejudices ; but treat them kindly ; 
pity them and pray for them; and strive, when you converse with them, 
to bring them to a better frame of mind, to think of their sins and of 
their personal need of God’s mercy to pardon and save them. 

3. In his conversation with the woman of Samaria, our Saviour 
aimed to show her the worthlessness of all mere forms of worship, by 
leading her to entertain just views of the nature of the true, spiritual 
worship of God. The opportunity was most favorable for giving in- 
struction on these points, and our blessed Lord improves it, not for the 
benefit of the woman only, but of all who should become his disciples 
in after ages. At the point where she brought forward the main dog- 
ma of her faith, that Mount Gerizim was the appointed place of wor- 
ship the Saviour meets her with the declaration, Woman, believe me, 
the hour cometh when ye shall neither in this mountain, nor yet in 
Jerusalem, worship the Father. Hitherto the public, solemn worship 
of God has been confined to one place. It has been a matter of dis- 
pute whether that place should be Jerusalem or Mount Gerizim. That 
controversy is now of little importance. A new, spiritual dispensation 
is about to commence. The peculiar rites of Judaism are to cease; 
and the worship of God, no longer confined to a single place, is to be 
observed everywhere, and with as much acceptance in one place as 
another. It is not the place, it is not the outward form that God regards 
in his worship; but the heart, the spirit, the frame of the inner man. 
The hour is coming, yea is, when external rites and ceremonies as con- 
nected with worship are to be accounted of no value in themselves; 
and the true worshippers shall worship the Father in spirit and in truth, 
for the Father seeketh such to worship him. The reason assigned for 
this follows,—God is a spirit; and they that worship him must worship 
him in spirit and in truth. This is one of the first truths of religion, 
and one of the sublimest truths ever presented to the mind of man. 
God is announced as a pure, spiritual Being; invisible, eternal, present 
in every place. This being his nature, he dwelleth not in temples 
made with hands; neither is worshipped by men’s hands, as though 
he needed anything, seeing he giveth to all life and breath and all 
things. A pure, a holy, a spiritual worship is therefore alone adapted 
to his nature ; that alone he seeks, or requires, the offering of the heart, 
the homage of the mind, the devout, reverential, subjection of the soul 
to him, the all-perfect Jehovah, the eternal infinite 1 Am. How does 
instruction like this put to flight all the silly notions that men have 
invented in regard to times, and places, and rites, and forms of worship ? 
God is a Spirit, a great truth; and it follows irresistibly from this, that 
if we would worship God acceptably we must worship him in spirit 











_—.». ot 4&5 48 





















































THE WOMAN OF SAMARIA. 199 


and in truth; our hearts, our souls must be in our worship; all forms, 
all ceremonies, however exact, however costly, are nothing without 
this; and with this, our worship is right and acceptable to God, 
wherever paid and in whatever forms. 

III. Let us pass to notice, thirdly, the happy consequences which 
resulted from the manner in which our Saviour treated the woman of 
Samaria. And, 

1. Her prejudices were gradually subdued, and her mind was 
opened to listen to the instructions of the divine Teacher, with candor 
and docility. 

2. Drawn away from her excessive and bigoted regard to things 
outward and non-essential, she was made to think of her person alsin- 
fulness, and to feel her need of renewing grace—pardoning mercy. 
Hence, 

3. There is reason to believe that she was converte’, became a 
Christian and an heir of heaven. 

4, Through her instrumentality, or in consequence of the change 
wrought in her and her zeal in reporting what she had seen and heare 
of Christ, many others of the Samaritans came from the city to hear 
him for themselves, and became his disciples. All this is evident, as 
you may see from a perusal of the narrative from which our text is 
taken. But I cannotenlarge. Our blessed Lord, seeing the fields white 
unto the harvest, multitudes flocking from the city and surrounding 
villages to hear him, was persuaded by the people to tarry with them 
two days. And many more, it is said, believed, because of his own 
word; and said unto the woman,—now we believe, not because of 
thy saying : for we have heard him ourselves, and know that this is 
indeed the Christ, the Saviour of the world. Now all this resulted 
from the manner in which our Saviour treated the woman in ques- 
tion. He entered into no dispute with her. He did not directly 
attack her prejudices; but led her along in the most kind and 
winning manner, laying open great, spiritual truths to her view, 
till at length awakened, convinced and converted, she renounced 
her bigotry, turned from Gerizim to Christ, learned to worship God 
in spirit and in truth, and showed the sincerity and earnestness of her 
faith, by striving to bring others to an acquaintance with him whom 
she had chosen as her Saviour’s King. 

The change in her was great and most happy, as it was also in those 
of her countrymen who believed in Christ. Convinced of the great 
truth that God is a Spirit, and that all acceptable worship of him must 
be fromi the heart, sincere, internal, spiritual, they were no longer dis- 
posed to quarrel about places and modes of worship ; but were anxious 
only to prove themselves to be of those true worshippers, who worship 
the Father in spirit and in truth. A Christian church was subse- 
quently gathered there, and for many generations Christianity flourished 
there with much purity and power. At length war in its successive 
ravages swept away the city; laid waste the surrounding country ; 
and now all that remains of ancient piety and of the pure worship of 
God are the ruins of two churches—one in Sebastie, the ancient Samaria; 
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the other near to Jacob’s well, where our Lord held the discourse, op 
which we have been remarking, with the woman of Samaria. 

The lessons which I have wished to impress on your minds, my 
friends, by what I have said, are these. 

1. To show you the nature, evil and cure of bigotry—a moral 
malady, very prevalent in our day, and not a little contagious. Its 
nature is to make great things little and little things great; to attach 
an overweening importance to things outward and non-essential, and 
to maintain these things with an obstinate, exclusive spirit. The evil 
of bigotry is to beget and cherish a bad spirit in those who are the 
subjects of it ; to narrow and to sour their minds; to pervert and make 
void the great essential truths of the gospel ; to delude and destroy 
men by leading them to trust in dead forms and ceremonies, to the 
neglect of charity and the love of God ; and finally to spread through 
the community where it prevails, the fruits of jealousy, alienation, 
sectarianism and strife. The cure of it, as we learn from our Saviour, 
is not in disputation, or in harsh denunciatory dealing, but in kind- 
ness, in pity, in forbearance, in drawing away the mind from its fond, 
overweening attachment to things outward and little, by opening to its 
view and pressing on its attention the great, fundamental, spiritual 
truths of religion. Here is the cure of bigotry. It is a disease of the 
heart, rather than of the head, and no applications are likely to remove 
it, which do not tend to make the heart better, to expel selfishness and 
pride from the bosom, and inspire there the love of God and the love 
of man. I wished— 

2. To show you, from the example of Christ, how you should treat 
bigots. The Samaritan woman was a bigot. She believed that her’s 
was the only true church, that Mount Gerizim was the only place 
where God could be acceptably worshipped, and that the priests of her 
order were the only ones authorized to minister in the things of reli- 
gion. It was a hard case, very hard. You have seen how the Saviour 
treated it. He did not dispute with her; he did not denounce her ; he 
did not rail at her, or ridicule her ; but compassionating her weakness, 
and her folly for holding such notions, he conversed with her in such 
a manner as to conciliate her kind feelings, and thus prepared the way 
to let in the light of great essential truth upon her mind, which con- 
verted her from her bigotry and made her a true disciple of Christ. 
This is the right way ; and it is the only way that is likely to be of any 
avail in curing or correcting the bigotry of our times. We see it pre 
vailing widely around us. In various quarters, and in different sects, 
persons are rising up, both laity and clergy, who greatly magnify little 
things ; who are for ever insisting upon the importance of certain rites 
and forms in religion ; who claim that they are of the only true church, 
and in the only appointed way of salvation. Now] do not know that 
all the disputing and arguing, of which there has been so much in 
these last years, have availed to convert or to cure a single one of the 
many who are infected with the bigotry indicated by such sentiments. 
Such disputing and arguing may have operated, and I think have 
operated, as a sanitary measure to keep others from taking the disease ; 
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just as we draw a cordon around a place where the yellow fever or ° 


plague prevails ; but it is more than I know if a single one, already 
under the power of the disease, has ever been recovered by the means 
referred to. Another remedy must be used ; and what that is you may 
learn from the example of the Saviour in the case we have been con- 
sidering. A high churchman, a bigot, whether he be Congregational, 
Presbyterian, Baptist, Episcopalian, Catholic, Jew or Mahometan—and 
the spirit in all of them is essentially alike—is not, I think, primarily to¥ 
be approached with disputation and argument. He is beyond the 
reach of these. The first effort should be in the way of pity, compas- 
sion and kindness, just as we deal with diseased persons; and then, 
avoiding all dispute on points of controversy, seek to fix the attention 
upon the great, spiritual truths of religion such as relate directly to the 
soul, to God and salvation. This method is likely to be blessed of 
God; and whether it succeed or not, you will have the satisfaction of 
having imitated the example of Christ, and must stand approved of 
him. 

3. I wished, in selecting the subject of my text for your considera- 
tion, to lead you to a just view of true and acceptable worship. _ It is, 
that it be of the heart, of the spirit; that it proceed from a mind 
deeply and solemnly affected with a view of God as a Spirit, pure, 
holy, invisible, everywhere present; and that it be offered to him in 
true sincerity of soul. This is the worship which is due to our God; 
the worship which he requires of us; which alone is acceptable in his 
sight, or can be of any benefit to ourselves. This worship, it is our 
privilege to know, can be rendered to God at any time and in any 
— It is not confined to the cathedral or to the church, and is not 
imited to the Sabbath or to any one day or hour of the week. In the 
house, by the way, at home, abroad, kneeling in the closet, or bowing 
in the great congregation, God, the eternal, ever-present Spirit, is near 
to us, and we may worship him in spirit and in truth. He knows our 
wants; his ear is attentive to our cry; and never can we be in a situa- 
tion, where we shall not have the privilege of bowing down and wor- 
shipping him, the great Eternal. But while the spirituality of God 
thus presents him to our view as ever present with us, to regard and 
accept our worship, it shows us also that no worship can be acceptable 
to him, which is not in spirit and in truth; proceeding from a mind 
reverent of the divine majesty, penetrated with a sense of unworthiness, 
and moved with a sincere desire of his favor and glory. All other 
worship but this, wherever paid and in whatever forms, is but empty 
breath-in the sight of him, the great Searcher of hearts, with whom we 
have to do. Let this thought possess your mind whenever you kneel 
in the closet, bow in the family, or enter the sanctuary to worship. 
God is there, is here, to notice the frame of your spirit, the thoughts 
and feelings of the inner man; and while he will graciously hear the 
humble and contrite in spirit, and bestow all needed grace and help, 
he will frown upon the proud, the insincere, and the worldly, however 
gorgeous the forms, or imposing the rites in which their worship is paid. 
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THE BLESSINGS OF THE GOSPEL TO THE POOR. 
“To the poor the gospel is preached.”—Luke vii. 22. 


Tue religion of Jesus Christ is authenticated by evidences the most 
luminous, copious, and incontestable. Two classes of these evidences 
are presented in the passage from which our text is taken, viz. the ful- 
filment of prophecy, and the peculiar and distinguishing characteristics 
of the religion itself. The whole verse reads as follows, “ Then Jesus 
answering said unto them, go your way and tell John what things ye 
have seen and heard, how that the blind see, the lame walk, the lepers 
are cleansed, the deaf hear, the dead are raised, to the poor the gos- 
pel is preached.” The circumstances in which these words were spo- 
ken by our blessed Lord must be familiar to every reader of the New 
Testament. John had been cast into prison for his fidelity and boldness 
in rebuking iniquity in high places, and hearing there of the works of 
Christ he sent to him two of his disciples with the inquiry, “ Art thou 
he that should come, or do we look for another?” In other words, 
art thou he that cometh, i.e., the true Messiah, or must we expect 
another ? Jesus did not give a direct reply to the interrogatory, but 
having in the presence of these disciples of John performed many bene- 
ficent miracles, by which various forms of misery were removed from 
the wretched st Ston he bids them return and report to their Master 
what things they had seen and heard. He refers John to the marks of 
the true Messiah predicted by the prophets and especially by the pro- 
phet Isaiah (the language of our Saviour here being nearly a literal 
quotation from one of this prophet’s predictions concerning the Mes- 
siah). These marks he himself exhibited. The prophecy was fulfilled 
in him ages before the inspired Seer, “ rapt into future times, ” had 
described the character of the Messiah. All the extraordinary and 
superhuman traits of this wonderful character stood out’ in bold and 
striking relief : so that when the real personage should make his ap- 
pearance there need be no difficulty in identifying him as the one of 
* whom Moses and the prophets wrote.” Jesus of Nazareth realized 
the prophetic representation. He presented a living exemplification 
of the strange and mysterious combination of divine and human attri- 
butes ascribed to the Christof God. Every feature of the inspired de- 
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Fneation which had been contemplated with adoring wonder by holy 
men in ages past, found in him its living and glowing original. The 
wonderful display of power and beneficence, the pure, sublime, and 
benevolent doctrines which the predicted Messiah should do and teach, 

the same Jesus did and tanght. This is demonstration. Jesus of 
Nazereth is the Christ of God, and the doctrine which he taught 
is from heaven. 

But the fulfilment of prophecy not alone attests the Messiahship of 
Jesus, and the heavenly origin of the religion he taught. The pecu- 
liar and distinguishing char acteristics of this: religion afford a demonstra- 
tion of the same truths, not less irresistible and overw helming. It bears 
the signatures of Divinity. It is written all over, within and without, 
with heav enly characters. It has no likeness to, or affinity with, any 
system of philosophy or religion of man’s devising. _Whencesoever it 
had its origin, nothing can be more certain than that it never originated 
with man. It is not at all like him. | Its mysteries bespeak a wisdom 
which is not in him. Its doctrines unfold a purity, spirituality, and 
an eternity, which constitute a perfect contrast to his pollution, sensu- 
ality, and undivided devotion to things of time. Its effects display a 
power of which not a single element is his. Its spirit, and the bless- 
ings it diffuses, express a benevolence which his selfish heart never 
felt, nor is capable of comprehending. 

The character of the religion of Christ is an irresistibly convincing 
attestation of its truth. “The gospel is its own witness.” This reli- 
gion is called the gospel from its nature and design. It is summarily 
characterized as glad tidings to men. For although it did not origi- 
nate with men, and is wholly opposed to the spirit of men, nev erthe- 
less it is designed for, and adapted to them. Its design is to promote 
their highest “good, to work entire changes in their vile natures, 
and fit them for the enjoyment of perfect happiness. It is a remedial and 
redemptive system, which completely repairs the ruins of sin, and re- 
stores fallen and depraved beings to the dignity and purity and immor- 
tal blessedness of the heavenly state. Mankind are lost—utterly lost. 
Here is found for them a complete salvation. They are guilty, and at 
deadly enmity with God. Here are terms of full and free pardon, and 
of entire and perfect reconciliation. They are depraved, polluted, and 
of consequence wretched. This renovates, purifies, and opens to them 
exhaustless fountains of joy and consolation. Yes, the religion of 
Christ is a heaven-devised scheme for the alleviation of human misery ; 
an all-efficacious remedy for the mortal diseases of the human soul. It 
has compassions, reliefs, and consolations for every species of wretched- 
ness to which our sinful race is heir, and asks nothing of them but a 
cordial and thankful acceptance of the proffered balm. It is the mani- 
festation of a strange and inconceivable love—love to beings all un- 
lovely, and hateful and disgusting. It is a love which none but the 
mind of God could conceive, > and none but the heart of God could feel. 
The divine author of this blessed religion, who in the days of his incar- 
nation, taught it by precept, and exemplified it by practice, was un- 
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ceasingly employed in relieving the various forms of bodily misery and 
mental anguish, and in teaching truths that made wise unto salvation, 
and were the eternal life of the soul ; and he closed his earthly career 
by the sacrifice of himself amid personal sufferings, which no language 
can describe, and no imagination conceive, that poor miserable sin- 
ners might become heirs with him to the dignities and glories and joys 
of an eternal inheritance in heaven. 

But while his blessed religion embraces all mankind without distinc- 
tion of birth or of condition in its compassionate regards, while its pri- 
vileges and blessings are free to all alike—(and they are needed by all 
alike )—to the king upon his throne, to the peasant in his hovel, to the 
rich man in his purple, and the beggar in his rags,—to the wise in his 
wisdom, and the simple in his ignorance,—to the learned in his fame, 
and the illiterate in his obscurity,—it looks with an eye of peculiar be- 
nignity upon the poor of this world. It is emphatically, and by way 
of eminence, glad tidings to the poor. This speciality of regard to the 
poor is given by our Lord in the words of the text as the crowning 
evidence that his reign had begun. This, of itself, was sufficient to 
authenticate his mission,—to stamp his doctrine as divine. There was 
no principle in man to prompt him to regard with an eye of compas- 
sion and make special provision for the suffering poor. 

Among the most frightful exhibitions of human depravity, man’s 
inhumanity to man is not the least conspicuous. The universal and 
unrelieved selfishness which pervades and constitutes the elemental 
principle of his depraved nature, precludes the conception, much more 
the execution, of any plan for the relief of the wants and woes of those 
who can make no return. Engrafted upon this selfishness is a feeling 
which leads him to despise and utterly neglect the poor because he is 
poor. For whatever of a contrary character exists among men we are 
indebted to the religion contained in the Bible. Unroll thé volume of 
history—peruse the annals of a godless world during the ages preced- 
ing the advent of Christ, and of all heathen nations since that time, 
and point me to one single system of religion or of philosophy, or of 
civil policy, or of domestic economy, that had an aspect of kindness to 
the poor, and made any provisions for their relief and comfort. They 
were left to pine in want, and waste away by disease ; to suffer, to ago- 
nize, to die, unrelieved, unpitied, and alone. They were held as nothin 
worth, and as sheep for the slaughter. The warrior valued them onl 
as they might serve to fill up the legions he was remorselessly sacri- 
ficing to his lawless ambition. The statesman thought of them onl 
while devising plans to protect the institutions of the state from the 
outbreakings of their undisciplined passions. The philosopher uttered 
no voice of instruction and admonition to them. The priests had no 
sympathy or consolation for their distresses. No man cared for their 
souls, or for their bodies either. We turn to the religion of God’s 
chosen people, and here a heavenly light breaks upon the darkness of 
the poor man’s destiny. God reveals himself as his friend and his 
avenger, and denounces the heaviest judgments upon those that op- 
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pressed him. Kindness to the poor is enforced as a solemn duty, and 
amplest provisions are made for their support and comfort in the 
Mosaic institute. This religion, then, could not be from men. But 
notwithstanding the divine directions and commands to care for the 
poor, the Jews did most inhumanly oppress the poor. It became a 
proverb among them that the “ rich ruleth over the poor and the 
borrower is servant to the lender,” and that “ the poor was hated even 
of his own neighbor.” The prophets poured solemn rebukes and 
awful denunciations upon the ears of the Jews in respect to their apos- 
tasy in this matter, from the true spirit of their religion. “ The spoil 
of the poor is in your houses. What mean ye that ye beat my peo- 
ple to poem and grind the faces of the poor, saith the Lord God of 
osts ' 

Hence it was that the Prophets, when predicting the glorious influ- 
ences of the gospel, and the blessings which the coming Messiah was 
to dispense, delighted in representing him as the friend of the poor. 
And so indeed he proved to be. When he came, he at once assumed 
this character, and called attention to this circumstance as indisputable 
proof of his divine mission. And a blessed and glorious day it was to 
the poor of this world, when the Son of God came down. They had 
become literally friendless among God’s chosen people. Long before, 
had occasion been given for the proverbial saying among them, “ That 
wealth maketh many friends, but the poor is separated from his 
neighbor,” and that “all the brethren of the poor do hate him, how 
much more do his friends go far from him.” And although they were 
commanded to open wide the hand, and were assured, that, “ Blessed 
is he that considereth the poor, that the Lord would deliver him in 
time of trouble—would preserve him, and keep him alive, and bless 
him in the earth, and not deliver him to the will of his enemies, and 
would strengthen him upon the bed of languishing, and make all his 
bed in his sickness; and were admonished that he that oppresseth the 
poor reproacheth his Maker, but he that hath mercy on the poor 
honoreth him ; and were warned to rob not the poor, nor oppress the 
afflicted in the gate, for the Lord would plead their cause, and spoil 
the soul of them that spoiled them;” yet so utterly had they lost the 
spirit of their holy religion, when the compassionate Saviour came, 
that he sternly rebuked those who made the highest pretensions to 
sanctity, for devouring widows’ houses, and eating up the substance of 
orphans. And so entirely had they made void the law of God, that 
the sentiment was prevalent that duty required of them to refrain from 
acts of kindness to the poor. For, setting up the false standard, that 
the temporal condition of an individual was the criterion of God’s 
favor to him, they looked upon the poor and wretched as suffering the 
just displeasure of heaven, and the extending relief to them as inter- 
fering with the righteous retributions of an offended God. This for- 
lorn condition of the poor was illustrated by our Saviour in the parable 
of the rich man and Lazarus. Lazarus may be regarded as the repre- 
sentative of the suffering poor of that day, and the treatment of the 
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rich man as illustrating the habitual feeling of the prosperous towards 
them. For though the poor beggar desired but the crumbs that fell 
from the rich man’s table, these were probably denied him, and he 
died of very starvation. Could the condition of the poor possibly be 
worse than it was among the favored people of God when their Sa. 
viour came? Qh, it was time for the compassionate Son of God to 
come, when the poor and the needy cried, and there was none to help, 
In him they found help—almighty help. All their friends and _bre- 
thren had left them to pine and perish alone, but in him they found a 
friend that sticketh closer than a brother. He made himself, when 
clothed with flesh, as one among the poorest of the poor. 

Passing by the state of kings and all inferior grades of distinction 
and honor, so much valued and sought after by the men of this world, 
he took the form of the meanest condition, even that of a servant ; and 
the poor first partook of the blessings he brought with him, and first 
recognized and acknowledged him as the Lord from heaven. Around 
him, whithersoever he went, the poor and the wretched were gathered, 
and he delighted, as in this appropriate business, to relieve their pains, 
to heal their diseases, to remove their infirmities, to soothe their an- 
guish, to bind up their broken hearts, to pour into their unwonted ears 
gracious words of compassion and tenderness, to elevate their hopes, 
and to teach them to seek, and how to obtain the true riches. Yes, 
the gospel was now preached to the poor, and found among them its 
first and readiest acceptance. 

The topics suggested by the text are— 

I. The special adaptation of the gospel to the poor, and, 

Il. The blessings it confers upon them. 

I. The special adaptation of the gospel to the poor. 

1. There is one most important sense in which our text may be under- 
stood as embracing all mankind without distinction. All are spiri- 
tually poor and miserable and blind and naked. All are starving for 
the bread of life, and perishing for lack of knowledge. All have crying 
need of the spiritual blessings which the gospel confers, and it may be 
that this is the only sense in which the declaration is understood by the 
heavenly host. They contemplate man in his spiritual condition, and 
in his eternal relations. They see the state of all alike, ruined and 
hopeless. They make no account of the trivial and transitory distinc- 
tions of time. And therefore, when it was announced in heaven that 
the gospel was about to be preached to the poor, and they were dis- 
patched with the thrilling news to earth, and bid convey it throughout 
the vast dominions of God’s creation, awaking new and universal 
songs of praise to him, who had manifested so strange and surpassing 
an exhibition of love, they would understand in its widest sense as 
peace on earth and good will to a// the inhabitants thereof. 

It is an evidence of convincing force that the gospel is from heaven 
and not of men, that it contemplates man in his essential attributes as 
a Spiritual, accountable and immortal being, and places no value upon 
temporal distinctions, and the pomp and glories of temporal prosperity. 
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We see in this an intelligence and a wisdom which, though not 
found in man, yet even his reason, darkened and perverted as it is, 
must admire and reverence as alone the unerring and the true. What 
are the petty distinctions, the honors, the various means of physical 
enjoyment, the elegances and refinements of affluent and cultivated 
society, and all the unsubstantial and transitory splendors which fortu- 
nate and prosperous man g@hers round him to his spiritual and im- 
mortal nature? In real worth and duration they are no more to be 
compared with this than the glittering cobwebs of a summer’s morn- 
ing to the column of ever-during marble, around which they hang, and 
whose beauty and proportions they but soil and conceal. 

2. The gospel teaches that man’s real worth lies in his spiritual nature. 
All else is subordinate and temporary, and merely incidental. All its 
remedies and provisions are designed to act directly upon this part, to 
restore it to soundness, and fit it for a glorious and never-ending des- 
tiny. Its judgment is not, therefore, according to the outward appear- 
ance, but deals with every man alike as a naked individual. It has 
been a striking feature in human governments and human plans for 
the improvement of man’s condition, to regard mankind in masses, and 
by orders, and grades, and castes, and to attach a value and confer a 
distinction, not according to each one’s individual worth, but according 
to his prescribed relation to the state and the community. But the 
gospel individualizes every man. It contemplates him as an im- 
mortal intelligence, with capacities and relations that ally him to an- 
gels, and bind him to the throne of God. In this view it invests the 
meanest individual among the sons of man with an importance high as 
heaven, and with a grandeur awful as eternity. It has to do with the 
eternal verities of man’s existence, and makes no provision for the 
flesh. It reduces all mankind to a level. It exalts the beggar, and 
brings low the monarch. The former is regarded as of equal value 
with the latter. He will exist for ever a fiend in hell or an angel in 
heaven. The latter can be no more nor no less. 

But notwithstanding this general relation and adaptation of the 
gospel to all classes of the human race, there is clearly announced a 
special relation and adaptation to the poor of this world. The Son of 
God made himself one of the poorest of the poor. He first preached 
his gospel to the poor. His first disciples were taken from the poor. 
The history of pure Christianity, in all ages and countries, will testify 
that its most illustrious triumphs have been among the poor. There 
its heavenly graces have been most perfectly exemplified, and there 
have been given the brightest exhibitions of what the gospel can do 
for sinful and wretched men. It is expressly declared that God hath 
chosen the poor of this world, and we are informed of the divine de- 
sign in this. ‘God hath chosen the foolish things of the world to 
confound the wise; and God hath chosen the weak things of the 
world to confound the mighty, and base things of the world, and things 
which are despised, hath God chosen; yea, and things which are not, 
to bring to naught things which are, that no flesh should glory in his 
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presence.” The mysteries of the gospel were hid from the wisé and 
prudent, and revealed to babes. Its blessings were withheld from the 
rich and the noble, and conferred upon the poor and despised, because 
such was the good pleasure of his will. He chose such materials for 
his gospel to operate upon, as would most signally display the work- 
manship of the divine hand. But there is a philosophy in this result 
that may not be unprofitably studied. When it is declared that the 
gospel is preached to the poor, there is a strong implication that the 
readily and gladly receive it. And this is showed to be the fact by 
the result. There is something in their very condition that makes the 
gospel welcome. They are friendless and portionless, and a sense of 
their destitution presses heavily upon their aching heart. Their cir- 
cumstances are little calculated to foster pride and vanity and the love 
of the world. Their condition, with its habitual sense of want and 
other humiliating circumstances, presents no barrier to the pride- 
abasing and humbling doctrines of the gospel of Christ. Their very 
circumstances give a predisposition to listen to and accept offers of 
relief and consolation presented by the gospel. Having no earthly 
friends, will they not joyfully receive a friend from heaven? They 
have no portion here; will they not most thankfully accept an endur- 
ing inheritance beyond the grave? Will not they who are looked 
upon with a cold and scornful eye by this world, turn away from be- 
holding its vanities, and lift their eyes and hopes to the unfading 
glories of an offered home in heaven? With the rich and great the 
case is different. Wealth makes many friends, and rank and fame are 
ever surrounded with admiring and applauding throngs. A delusive 
sense of fancied security shuts out of view their real destitution, and 
the glitter and glance of their possessions blind them to their intrinsic 
worthlessness. Not only so, but their circumstances exert a direct 
influence to unfit them to listen to such a message of the gospel. It is 
—a demonstrative of the utter depravity of man’s heart, that the 
temporal favors of heaven, instead of drawing him by the cords of 
gratitude and love to their beneficent source, carry him further off, and 
bind him with a stronger chain to the base earth ; instead of expand- 
ing the heart with benevolence, and raising it to a grateful contempla- 
tion of the all-bounteous Giver, they are made to nurture and strengthen 
its native selfishness. The lust of the flesh, the lust of the eye, and 
the pride of life, to which temporal prosperity is made to minister, 
throw around the soul an almost impenetrable shield against the spiri- 
tual influences of the gospel. ‘‘ How hardly shall they that have riches 
enter into the kingdom of God.” The process of amassing these 
perishable treasures, developes, strengthens and matures the covetous 
principle, until the whole soul is brought under the dominion of the 
rankest and at most incurable idolatry. How hardly shall they that 
receive honor from men be brought to believe on the name of the 
despised and crucified Jesus, and cherish that child-like spirit which is 
the only passport that admits into his heavenly kingdom! 

The state and circumstances of the rich and great are therefore un- 
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favorable to the reception of a spiritual and humbling religion. Not 
that they are excluded by an ordination of heaven from a participation 
in its inestimable privileges and blessings. They are exhorted not to 
trust in uncertain riches, but to seek durable riches and righteousness. 
They are admonished that the friendship of the world is enmity to God. 
They are urged to seek the friendship of him, who, when earthly riches 
and honors and friends are swept away like gossamer before the 
autumnal blast, will sustain, and finally receive them to eternal man- 
sions in the heavens. No. They exclude themselves. They have 
chosen their portion here. They are content with the good things of 
earth. They judge themselves unworthy of everlasting life. But all 
are not so. Through all the blinding and stupefying influences which 
riches and honors throw around their possessors, the gospel has some- 
times made its way to their hearts, and shown them that notwithstand- 
ing their outward state, they were wretched and miserable and poor 
and blind and naked. Awaked to a sense of their true condition, they 
have turned away sickened with the vanities and delusions of earthly 
distinctions, and sought the imperishable gold and spotless raiment of 
the kingdom of God. And it is a goodly sight to see the rich and 
great laying aside their pomp and their pride, and bowing low at the 
foot of the cross, and consecrating themselves, with all their posses- 
sions and talents and influence, to the work of spreading over the 
earth the unsearehable riches of Christ. 

How mistaken the notion that there is any degradation in all this! 
The religion of Jesus Christ alone clothes a man with true dignity, 
and confers real elevation of character. Its hallowing and refining 
influences give the highest grace and elegance to conspicuous and 
affluent state. 

But it is still lamentably true, that not many wise men after the 
flesh, not many mighty, not many noble, are found among the humble 
and genuine disciples of Christ. But the poor of this world are there. 

Let us consider, 

Il. The blessings which the gospel confers on the poor. They hear 
the gospel gladly, and well they may, for the blessings it confers upon 
them are unspeakable. 

In discussing this part of our subject, we must speak of the blessings 
of the gospel in their general scope; but our remarks will have a par- 
ticular significancy with reference to the poor, inasmuch as in their 
case these blessings are most conspicuously and signally manifested. 

1. The gospel finds them utterly destitute and helpless, it leaves 
them enriched and glorified beyond all power of conception. “It 
raiseth the poor out of the dust, and lifteth up the beggar from the 
dunghill, to set them among princes, and make them inherit a throne 
of glory. Though they have lain among the pots, yet they are 
made as the wing of a dove covered with silver, and her feathers with 
yellow gold.” The speaker approaches this part of his subject with 
an overpowering sense of his utter inability to discourse worthily of a 
theme so high and glorious. The strongest powers, aided by the 
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strongest language, are impotent to describe, in adequate phr ase, the 
blessings of that ‘gospel through which life and immortality are brough 
to light. It is a theme on which the boldest figures are tame, the 
loftiest. rhetoric idle, and the highest exertion of human eloquence 
feeble. His lips must be touched with hallowed fire from off the 
eternal altar, and his hand skilled to sweep an angel’s lyre, who would 
adequately extol those living and satisfying streams that flow from the 
unwasting fountain of truth “and consolation. 

Where shall we begin to speak of the blessings of “the glorious 
gospel of the blessed God”—a scheme which procures pardon to the 
guilty, sanctification to the polluted, light to the blind, joy to the sor- 
rowing, and completely settles the controv ersy between man and his 
Maker, and joins them in eternal union? But, to be more particular, 

2. Shall we tell of the treasures of know ledge the gospel unfolds ? 
Through it alone life and immortality are brought to light. It alone 
sheds the light of eternity upon time, and communicates to fallen and 
degraded man all the certain knowledge he possesses, of the God who 
made him, of the Saviour who redeemed him, and of the destiny which 
awaits him. It exhibits the true character of that God, and of the rela- 
tions we sustain to him. It informs us respecting the office and work 
of that Saviour in whom is all our hope, and of the fearfulness and 
eternal duration of that destiny. 

3. It fully and satisfactorily answers that great question in com- 
parison with which every other sinks into insignific ancy, “ How shall 
man be just with God?” It is alone the source of true and livin 
knowledge, and is to the soul of man its eternal life. Compared w ith 
this knowledge all the brilliant and astounding discoveries of science, 
and all the rich and varied treasures of literature, and all the splendid 
and prodigious achievements of genius and learning, are utter foolish- 
ness. I beseech you, consider the rarra which the gospel inspires. It 
is defined by the apostle to be “ the substance of things hoped for, and 
the evidence of things not seen.” It substantiates and appropriates all 
that is said and promised in the Bible. And now I ask the infidel to 
sit down with me and read over the great and precious promises, and 
all the glorious things uttered in the wondrous volume, and then tell 
me candidly if he does not think that a principle in the heart which 
realizes to itself all these things, and anticipates their full possension 
with joyous and exulting certainty, is a blessing worth having! Now 
this is the simple fact w vith thousands. He may Say after all, these are 
but illusions; but they are not illusions to the believer. They are 
substantial realities, as much so as the objects he sees with his natural 
eyes. Well may such a faith enable the soul to overcome the world, 
breaking as it must the spell of sense, and the paralyzing power of 
things seen and temporal,’’ and surrounding it with the realities and 
sublimities, with the glories and joys of a spiritual and eternal state. 
How oft, upon the wings of this faith, has the humble and spiritually- 
minded Christian been borne aw ay from earth up towards his heavenly 
home, until its splendors broke upon his enraptured vision, and its 
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"eternal songs upon his ravished ear? The faith of the gospel, in lively 


exercise, does indeed produce in the soul “ joy unspeakable and full of 
glory.” O how blessed are God’s chosen poor who are “rich in 
faith.” 

4, Consider again that good nore which the gospel gives. It is 
represented as “ an anchor to the soul both sure and steadfast, and 
which entereth into that within the veil.” Yes, it is immovably fixed 
hard by the throne of God where stands for us our Forerunner. At- 
tached to this anchor thus secured, the soul with all its eternal interests 
may rest with the most entire confidence. This security can never 
fail. The power of a mere earthly hope to cheer and invigorate the 
mind amid adverse and depressing circumstances is well known to all : 
its cheering ray darting across the dense gloom of despair will infuse 
new life and joy into those just ready to give up all in hopeless an- 
guish. It is the great cordial for human wo. But this hope “ per- 
isheth at the giving up of the ghost,” and leaves the soul just where 
its support and consolation are needed most. The hope of the gospel 
enters within the veil and lays hold on the eternal throne. Let earth 
and planets and suns and systems and all the material universe be rent 
into fragments, and swept down the gulf of annihilation ; the soul, se- 
cured by the hope of the gospel, would be perfectly safe and unhurt 
amid this awful disruption and passing away into utter nothingness of 
the universal material frame of things. It would still hear a voice 
from the throne saying, “ Because I live thou shalt live also.’ What 
need has he who has this hope to care for the losses and calamities, 
the destitutions and afflictions of his present state? These are but for 
a moment ; but the weight of glory on which his hope is fixed is “ ex- 
ceeding and eternal.” And this diving hope to which he is begotten 
will not leave him until it has put him in possession of the “ incor- 
ruptible, undefiled, and unfading inheritance” which is reserved for 
him in heaven. 

5. Consider yet again the rove of God which is shed abroad in the 
heart of the disciple of Christ by the Holy Ghost. This is something 
to be felt, but there is no language on earth, nor I suppose in heaven, 
which can describe it. It was never intended to be described. The 
attempt to do so would be profane. But it is a glorious reality which 
not only passeth the power of language, but “ all understanding.” It 
is a stream from that eternal fountain in the bosom of God that 
pours over heaven “ fullness of joy and pleasures for ever more.” 

6. Think of the notiness which the gospel produces. It not only 
effects the emancipation of the soul from the thraldom of sin—the fuel 
which feeds the fires of hell,—it leads it to the all-cleansing fountain 
of the Redeemer’s blood, and washes it thoroughly from all sin’s de- 
filement, and makes it pure and spotlessly white. This is the perfec- 
tion of bliss. Holiness is happiness. A holy soul cannot be unhappy, 
put it where you will. No! though you should kindle around it the 
fires of the pit, the sources of its joy would not be reached. It would 
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still be bathing in an ocean of bliss. It would everywhere behold 
the smiling face of a reconciled God. 

All the duties, too, connected with a belief and profession of the gos. 
pel, however undesirable and irksome they may appear to the ungodly, 
are nevertheless, when performed aright, so many perennial springs of 
pure and ennobling enjoyments. The gospel’s “ ways are pleasant, 
and all her paths are peace.” The gospel is especially for the poor: 
O what a change it brings over their prospects. But we have not yet 
seen the end. Let the pearly gates of the heavenly city be opened. 
Who are they “ arrayed in white robes, with palms in their hands, and 
standing about the throne of God, and the Lamb?” They are the 
poor of this world, “ who once were mourning here below,” and have 
come out of great tribulation, and have washed their robes and made 
them white in the blood of the Lamb. Therefore are they before the 
throne of God, and serve him day and night in his temple, and he that 
sitteth upon the throne shall dwell among them. They shall hunger no 
more, neither thirst any more, neither shall the sun light upon them or 
any heat. For the Lamb, which is in the midst of the throne, shall feed 
them, and God shall wipe away all tears from their eyes. All these 
blessings are eternal in their duration. This gives them their highest 
value, and leaves nothing more to be needed by the boundless desires 
of the immortal spirit. "ake away eternity from the blessings of the 
gospel, and, ineffably precious as they are, they would not satisfy the 
soul of man. Immortal in itself, it demands that its possessions, to be 
truly valuable, must bear the stamp of immortality. This demand is 
fully met in the gospel of the grace of God. Its blessings are not only 
eternal, but they will be for ever augmenting. They are perennial 
streams, which continually widen and deepen as they flow on. The 
crowns will grow brighter, the white robes more glittering, the harps 
will send out louder and sweeter tones, the beatific vision will become 
more and more ecstatic, while the long and the equal cycles of eternity 


roll. O ye poor and despised, envy no more the rich, but lift up your 


heads and reach forth your hands to the glorious prize which your Re- 
deemer has purchased for you. And ye rich and great! turn off your 
eyes from beholding vanities. Humble yourselves and become poor 
in spirit, that ye may share with the “ poor of this world, but rich in 
faith,” the unsearchable riches of the heavenly inheritance. 
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THE SELF-FLATTERY OF SINNERS. 


* Be not deceived.””—Gal. vi. 7. 


“ WueN a person has brought a stain upon his character and stands 
before the public in the attitude of a delinquent, the only way to regain 
his reputation and become restored to the confidence of his fellow-men, 
is to repair all injury as far as possible, and conduct himself discreetly 
in future. In this way, he may at length recover himself, and come 
to be regarded asa sound and valuable citizen. But if instead of 
reforming, he continues his irregularities, and says he shall still be 
respected, he deceives himself fatally, and is undone. The confidence 
of people shall no more be placed in him. He runs down and falls 
lower and lower, till finally he sinks in the deep waters of hopeless 
infamy and perpetual disgrace. 

“ So it is with the sinner in relation to the future, eternal state. He 
has already a stain upon him. He is a sinner; and to be a sinner, is 
to be a rebel against God. Now there is an opportunity to repent ; 
and though he can never make amends for what he has done, through 
the grace of our Lord Jesus Christ he may be saved; and salvation 
implies everything that can make him blessed. But if he repent not, 
and do not believe in Christ ; if he bless himself in his heart and say, 
‘I shall have peace though I walk in the imagination of mine heart ;? 
then the Lord will not spare him, but the anger.of the Lord and his 
jealousy shall smoke against him.’ 

“J, Self-flattery in matters of religion is as certain ruin to the soul, as 
it isin matters of the world to reputation, where that has been injured. 
And to hope well, without reason, in temporal or spiritual things, is 
only to prepare the way for more poignant grief at the last. Yet this, 
alas, is often done. ‘ Let us not then be deceived ; God is not mocked : 
For whatsoever a man soweth, that shall he also reap.’ 

« 2, Sinners know very well that their way is wrong. They are more 
or less disturbed in their sins. The law is written on their hearts, and 
the voice of conscience is not easily stifled. Sinners know they are 
guilty, and after all their self-flattery, have a thousand secret fears. In 
moments of sober reflection, even the stout-hearted tremble. They 
know God does not approve of sin, but requires them to repent of it. 
They try to keep up good courage, and to cheer each other’s spirits, 
and for this purpose they often express their confidence in sentiments 
which, after all, they secretly distrust. This is what, on becoming 
penitent, they have often confessed,—that whilst they were indulging 
error, they had painful suspicions that all was not right, and that what 
they opposed might be the truth of God. 

“ 3. Sinners know, too, that there is danger in their course. The idea 
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of danger is closely connected with that of sin. For God is a God of 
truth ; and we naturally and justly conclude that, while wandering 
from the way of his appointment, we are exposed to his wrath. Sinners 
may flatter themselves that God is good, and therefore that they shall 
escape; but they cannot altogether forget that God is also holy and 
just, and will by no means clear the guilty. They feel alarmed in the 
midst of their conviviality and mirth. A dreadful sound is in their 
ears. A fearful foreboding frequently troubles them. When awaken- 
ed, they often anticipate their doom. 

“4, Yet, strange as it may seem, sinners prefer their course, and per- 
sist in it. I would it were not so. But are we not constrained to 
admit the fact? It meets us continually wherever we turn our eyes, 
Multitudes untold are to be found in the community, who are examples 
of what I here assert. They know they are sinners, and that till they 
repent and believe in Christ, they are in danger. Yet they move not 
a step towards repentance. They refuse admonition. Warnings from 
Providence and the word of God are slighted. They hear preaching, 
but go away and soon forget what manner of persons they are. They 
live as carelessly as ever, as much without prayer, and without com- 
munion with God. They view Christians with the same jealousy, and 
the same evileye. They flatter themselves in their own eyes, and cry 
peace, peace, to their deluded souls. 

“ T have referred to the community in general ; but may I not be more 
particular? Impenitent readers, how is it with you? Are you not 
convinced that your course is wrong, and that by continuing in it you 
are in danger? And have you not been warned, and admonished, and 
entreated in vain? Are you not, then, proof of what I am saying, 
that though sinners know a state of impenitence to be wrong and dan- 
gerous, still they persist in it? Alas! for it isso indeed. For why, 
if itis not so, have you not broken off your sins by righteousness, and your 
iniquities by turning unto the Lord 2? Why is the morning and evening 
sacrifice wanting in your families? And why does the place of per- 
sonal retirement bear witness to your negligence? Be assured, if you 
were as you should be, things would be diferent with you. You would 
not be flattering yourselves in impenitence, while living in the neglect 
of Christ, and in the indulgence of what you know is wrong. 

“5, Sinners in general flatter themselves that all willbe well with 
them at last. If they do not, how can we account for it, that they 
should continue as they are? Could they rush on destruction as they 
do, if they did not flatter themselves, notwithstanding their convictions, 
that in some way they should escape? Their guilt and danger they 
know, and the hopeless state of the impenitent they dare not call in 
question ; but for themselves they hope, that some way of deliverance 
will be opened. Say, sinner, if this is not the case ; and if this thought, 
secretly indulged, be not the very thing which keeps you quiet. Could 
= remain so, if you admitted the truth in relation to yourself, with as 

ittle qualification as you do in relation to men in general? , then, 
be undeceived! It is the deception of self-flattery that keeps you quiet 
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in your sins. And the Lord, we are assured, will not spare the self- 
flatterer, but his anger and his jealousy shall smoke against him, and 
all the curses that are written in the Holy Scriptures shall come upon 
him, and the Lord shall blot out his name from under heaven. 

« While sinners flatter themselves in their own eyes, judgments are 
prepating for them. The word and attributes of God, the honor of his 
law, and the welfare of his universal kingdom, all conspire to render 
their destruction sure, unless they repent. This must be the inevitable 
result; for God has settled it for ever in heaven, that no sinner, how- 
ever he may flatter himself to the contrary, shall ever enjoy him, or be 
happy in his presence, without repentance and submission to his will. 

“ What then is it for a man to bless himself in his heart, and say, ‘I 
shall have peace, though I walk in the imagination of my heart ? It 
is but to proclaim his own folly. It is but to prejudge and declare 
himself an heir of perdition. ‘1 can’t repent and be sorry for my sins. 
I can’t be serious and commence a life of prayer. I can’t break off 
this and that habit, and forsake this and that vicious companion, I 
can’t submit to certain doctrines and duties, so close and strict. I 
choose to live on asIam. I should be glad if it were different with 
me, but I hope for the best. At least, there are many worse than I 
am, and some who profess to be good, I suspect are no better.’ Such 
is the language of one, and another, and in all of multitudes. But O, 
their end! Eternity will declare it. And then, when, in turn, God 
shall refuse to listen to their cry, as now they refuse his call, O, then, 
their doom will open! May the writer of these paragraphs, and he who 
shall read them, be preserved from the self-flattery of the impenitent, 
and from their awful end !”’ 
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WANTS OF THE SOUL. 
“ Time is the present hour,—the past is fled.” 


“ Tuus pass days, weeks, months, years, life. The immortal soul, with 
its ever expanding capacities, cries, give! give! ! Short-sighted man 
gives chaff. The soul that on the bread of life would have thrived, 
attained a glorious maturity, and in due time been gathered like a 
shock of corn fully ripe to God’s garner of glorified spirits, is famished 
in a dry and thirsty land. Its noble destination out of sight, it grovels 
in the dust, debases the image of its Maker, and assimilates to the 
spirits of the pit. Reader, is it thus with you? Are you of those 


* Who vainly strive with earthly toys 
To fill an empty mind.’ 


“Oh, stay, we entreat you; grant us not a‘careless hearing ; it is 
for your life. How true, how emphatically true the line, 


‘It is not all of life to live.’ 


It is not a mere question of choice; you are bound to be happy. All 
mankind are bound to reflect honor upon our beneficent Creator by 
rejoicing always in Him. What then shall be said of those professors 
of his holy religion, who go mourning and complaining all their days? 
Might not our Saviour justly say, I know you not. My sheep know 
my voice,and I am known of mine. They know my voice ; not merely 
in the sanctuary, and on the Sabbath day; they always know it. I 
lead them out, and they follow me. I make them to lie down in green 
pastures; I lead them beside the still waters. All those who drink of 
the water I give them, never thirst, but have in them a well of water 
springing up into everlasting life. In other words, they who put their 
trust in God; who are established on the rock Christ Jesus; who are 
rooted and built up in him; who partake of his spirit, are as Mount 
Zion; they cannot be moved ; cannot be moved! Words are weak to 
express their steadfastness. Heaven and earth pass away. Reader, 
fasten your affections on any created thing, and they will vacillate ; 
fasten them on things unseen, on God, and you shall not be moved ; no, 
never. For asthe mountains are round about Jerusalem, so is the Lord 
round about them that fear Him.” 











